
This week’s parsha begins with the birth of Yaakov and Eisav, 
and their subsequent separation each to his own way of life. Yaa-
kov became the preeminent Talmid Chocham, and Eisav, the ulti-
mate hunter. The pasuk then relates that on the day of Avrohom 
Avinu’s death, Eisav returned exhausted from the fields where he 
was hunting. He found Yaakov busily cooking a pot of lentils for 
Yitzchak, as was the custom of mourners to eat. Eisav asked Yaa-
kov to feed him from the “red stuff” that he was preparing.  The 
pasuk concludes that from then on Eisav became known as Edom, 
meaning “red”. The saga culminates in Eisav selling his birthright 
to Yaakov in exchange for the lentils Yaakov fed him. 

The question begs to be asked: why because of one small con-
versation was Eisav thereby known as Edom? Just because the 
color of the food Eisav happened to be requesting was red is an 
adequate reason to refer to him as Edom? We are aware that the 
name of a person describes his essence, as we know that Adam 
HaRishon named all the living creatures by delving into their very 
being. How does the name Edom define the essence of Eisav? The 
entire name was born out of one brief conversation with Yaakov, 
so how could this name denote Eisav’s essence? In the beginning 
of the parsha, the Torah describes how red Eisav was when he 
was born, and yet Rashi states that everyone called him Eisav; no 
one thought then to call him Edom which would have been highly 
appropriate! There is another question as well. If you glance at 
the end of Parshas Vayishlach where the Torah delineates the 
children of Eisav, the pasuk pauses repeatedly to remind us that 
“Eisav hu Edom”. There are many people in the Torah with more 
than one name, yet the pasuk does not persistently remind us 
of their multiple-name status. Why is it that here the Torah is so 
insistent in reminding us of Eisav’s additional name?  

The parsha later on discusses the wives that Eisav married at 
the age of forty. The names of the wives that he took are very 
remarkable. The first one’s name was Basmas, meaning besamim 
or fragrance. The second one’s name was Yehudis. The pasuk con-
tinues on to say that Yitzchak and Rivka were extremely irritated 
by the actions of these wives. Rashi clarifies that this means that 
they served Avoda Zarah. In Maseches Megillah (12b), the Gemo-
rah discusses a conflict in the precise lineage of Mordechai HaT-
zaddik. The Megillah says that he was from the tribe of Binyamin, 
yet he was known as Mordechai HaYehudi, which implies that he 
was from Yehuda. Was he from Shevet Binyamin or Shevet Ye-
huda? One of the answers the Gemorah gives is that he was really 
a descendant of Binyamin, however, because he refused to bow 
down to Haman and the Avoda Zarah which he was wearing, he 
was known as Yehudi. We see from here that Yehudi specifically 
refers to the trait of denying Avoda Zarah, not worshipping it. If 
so why was Eisav’s wife, who served Avoda Zarah, referred to as 
Yehudis?  

R’ Sholom Shechter shlit’a answers that the solution to all of 
these questions lies in Rashi. On the pasuk which describes Eisav’s 
rebellious wives, Rashi brings down a Midrash which compares 
Eisav to a pig. A chazir is careful to show off the one kosher sign 
it has by extending its split hooves, thereby attempting to dis-
guise the fact that it doesn’t chew its cud, which renders it treif.  

Likewise, Eisav valiantly tried to demonstrate how noble he was 
by taking wives at the age of forty, at the exact age at which his 
illustrious father married, yet his actions were unable to conceal 
his immoral behavior. In the beginning of the parsha when the 
Torah describes Eisav’s relationship with Yitzchak, the pasuk says 
that Yitzchak loved Eisav “ki tzayid b’fiv”, which literally means 
that Yitzchak enjoyed the fresh, tasty game that Eisav brought for 
him. Rashi, however, quotes a Tanchuma which interprets the pa-
suk to mean that Eisav sought to trick his father into thinking that 
he was a tzaddik while he was really spending his time hunting in 
the fields. The names which his wives had also shadowed this at-
titude, as they had names which proclaimed that they conducted 
themselves as loyal servants of Hashem, while in reality Yitzchak 
and Rivka realized that they were idol worshippers. This was the 
foremost character trait of Eisav, to show and display a veneer of 
righteousness, while in actuality, it was all a deceptive conceal-
ment of his inner wickedness.

This feature of Eisav was noticeable in the way Eisav asked 
Yaakov for the lentil soup. The Kli Yakar comments that in Eisav’s 
choice of language in demanding the “red stuff”, he demon-
strated that it was not the dish itself that attracted him, rather it 
was the color of the food and its red, eye-catching exterior that 
appealed to Eisav. Red is the most conspicuous of all colors; it 
grabs the attention of the eye the fastest of all the shades of the 
rainbow, and therefore makes for good use in traffic lights and 
stop-signs. Eisav became known as Edom in recognition of this 
middah, that of concentrating on superficial appearances instead 
of focusing on the core within. For concentrating on the external 
and failing to see beyond the smokescreen of Olam Hazeh, he was 
the given the name which represents the glamor and glitziness 
of this world. It follows that Eisav was therefore willing to forfeit 
his firstborn rights to Yaakov, for what importance did spirituality 
have to him when he was so drawn to the bells and whistles?  He 
chose instead the temporary pleasures of this world, and relin-
quished his right to serve Hashem and become closer to Him. Ei-
sav thought that he could deceive everyone else as well by exhib-
iting superficial behaviors that would trick the public into thinking 
that he was as holy and righteous as his father. He married wives 
with names which sounded as if they were virtuous, and even 
tried to fool Yitzchak into believing that he was righteous. In the 
end, however, Eisav was forced to forfeit the firstborn rights and 
the blessings which came along with it to Yaakov.

The Torah seeks to remind us of Eisav’s actions and how he 
was so blinded by the flash of this world, by referring to him con-
stantly as Edom. This name urges us not to repeat Eisav’s mistake 
of being absorbed in the shallowness of Olam Hazeh; rather to 
remember to focus on the essential things in life, which is learn-
ing how better to serve Hashem and striving to draw ever closer 
to Him. How befitting is it that the exile we are currently in is 
known as Galus Edom, as the pull towards the “red” of this world 
has never been stronger.  As we continue to daven for Galus Edom 
to end, let us remind ourselves not to be blinded by the glitter of 
Olam Hazeh, and focus on becoming true Ovdei Hashem.    
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Rendering Muktzah  
Items Permissible 

One who wishes to use an item 
that is muktzah machmas gufo, like 
a rock or chunk of wood, etc., can do 
so by one of two methods. 

1) The preferred method is to do 
something to the item like sanding it 
down and smoothing out the sharp 
edges etc. Merely using the item be-
fore Shabbos in the manner he plans 
on using it on Shabbos would not be 
sufficient (Mishnah Berurah 92). Not 
everything lends itself to such im-
provements, however, (like a bucket 
of sand) and so we come to:

2) designating the item for use. 
[This designation need not be ver-
balized.] The Mechaber/Rema 
(308:22) bring a number of opinions 
but for final halacha we can say as 
follows. We must make a distinction 
between things that are fairly nor-
mal to be used this way and things 
which are not commonly used in 
this manner. These examples are 
given by the Mechaber and obvi-
ously customs may have changed. 
They should be taken as a general 
guideline and illustration rather than 
as halacha l’maaseh. Therefore, one 
who would like to use a rock to prop 
open a door, which is not a com-
mon use for a rock, would have to 
designate this rock as a door prop 
“l’olam” meaning to decide that 
from now on he will use this rock 
to hold open the door. Using a rock 
in a more commonly used way, for 
example, to use it as a nutcracker is 
more lenient. Preferably one should 
designate it l’olam but in situations 
of need, designating it for one Shab-
bos would suffice to permit its use 
[yesh lismoch l’hakel]. Presumably 
these distinctions are dependent on 
locale. Therefore, if one would find 
himself in a place where it is normal 
to skim rocks on a lake or the like, 
designation for one Shabbos, yichud 
l’Shabbos achas, would be enough.
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