
In this week’s Parsha, Hakadosh Baruch Hu gives 
Klal Yisrael their first mitzvah – the Mitzvah of Kid-
dush Hachodesh. In Sanhedrin (42a) Rav Asi quotes 
R’ Yochanan who notes the similarity between the 
language of “Hachodesh Hazeh Lachem” (12:2) and 
the Passuk “Ze Kaili V’anvaihu”. R’ Yochanan learns 
from this similarity that saying Kiddush Levana 
in its proper time is comparable to greeting the 
Shechina, just like B’nei Yisrael  were able to point 
and proclaim “Ze Kaili” – this is Hashem, when they 
walked through the Yam Suf. What makes Kiddush  
Hochodesh so great? And why does R’ Yochanan 
stress that this applies when it is said in its proper 
time? Kiddush Hachodesh is also unique in that 
the Passuk explicitly states that Hashem spoke to 
Moshe and Aharon in Eretz Mitzrayim. Many of 
Hashem’s communications with Moshe and Aha-
ron in these Parshiyos occured in Mitzrayim. Why 
does the Torah specifically point out their location 
in the Parsha of Kiddush Hachodesh?

The Ramban at the end of this week’s Parsha 
says that purpose of all Mitzvos, and the entire 
creation for that matter, is for us to believe in 
Hashem and recognize that He is our Creator. In 
times when Avoda Zarah was prevalent, there 
were multiple religious views among the masses. 
There were those who denied Hashem’s existence 
entirely, others who denied his omniscience, and 
some who believed that He set the world in motion 
but no longer involves Himself in our mundane af-
fairs. Yetzias Mitzrayim was the birth of the Jewish 
nation. In order to prepare Klal Yisrael for Kabolas 
Ol Malchus Shomayim, Hakadosh Baruch Hu per-
formed the Makkos and Krias Yam Suf in order to 
dispel these heretic ideas and to ingrain Emuna 
and Bitachon within us. Whenever Hashem alters 
the laws of nature with Nissim, He shows us that 
He exists, watches over us with Hashgacha Pratis, 
and is infinitely powerful. We are commanded to 
remember the miracles of Yetzias Mitrayim with 
many Mitzvos, because through contemplating 
their meaning, one will come to Emunah in Hash-
em. As an example, the Ramban says that when 
one performs even a relatively easy Mitzvah such 
as Mezuzah with Kavana, they are affirming all the 
basic tenets of faith.

The great Nissim Geluyim such as the Makkos 
and Yitzias Mitzrayim, are sent to awaken us to 
the reality that Hashem is running the world down 
to every detail. Furthermore, the Emuna gained 
through Nisim Geluyim strengthens our recogni-
tion of Yad Hashem in the mundane, the Nissim 
Nistarim. The Ramban calls this concept – learning 
from the Nissim Geluyim to see Hashem on a daily 
basis - the Yesod of the entire Torah. 

Now let us try to understand some of the great-
ness of Kiddush Hachodesh. Rabbainu Yonah in Be-
rachos (21a B’dapei Harif) teaches that during Krias 
Yaf Suf Hashem revealed Himself to us B’derech Ni-
gleh, and with Kiddush Hachodesh we are revealing 
Hashem’s Hashgacha through nature, where His 
actions are B’derech Nistar. R’ Matisyahu Salomon 
Shlita further explains that out of all the rules of na-
ture, one of the most orderly and calculable is the 
lunar cycle. Chazal knew with precise astronomical 
calculations when the new moon would appear 
each month. Therefore, said R’ Yochanan, when 
we say Kiddush Levana B’zmano – when the new 
month comes exactly on time, we are declaring 
that we see beyond the Nistar and know that Hash-
em is the one who is Mechadesh Chodoshim. This 
declaration that only Hashem is in control of our 
lives is like greeting the Shechinah! We can now 
understand why the Torah points out that Mitzvas 
Kiddush Hachodesh was given in Mitzrayim. After 
Hashem instilled Emunah through the Nissim Ge-
luyim of the Makkos in Mitzrayim, He gave us the 
final lesson in Emuna – that through the Nissim 
Geluyim we should see the Nissim Nistarim – that 
everything is Hakadosh Baruch Hu even the most 
seemingly natural events. 

We find a parallel to this concept at the Pesach 
Seder. R’ Salomon explains that the purpose of the 
Seder is to relive Yetzias Mitzrayim. Just as Hashem 
taught us Emuna, first with Nissim Geluyim and 
then with Hachodesh Hazeh Lachem, we begin 
the Seder by recounting the great miracles and 
reciting Hallel. But this is not the ultimate level of 
Emuna. After saying the regular Hallel we conclude 
the Seder with 26 Pessukim of ‘Hodu L’Hashem’ 
which the Gemara calls Hallel Hagadol. R’ Yochanan 
(Pesachim 118a) says that it is called Hallel Hagadol 
because it contains the Passuk “Nosein Lechem 
L’chol Basar – Hashem gives bread to all people, 
demonstrating that Hashem takes care of us on a 
constant basis. It is with this lesson that we take 
the miracles of Pesach into our daily lives. This also 
explains why Al Hanisim on Chanuka and Purim is 
placed right before V’al Kullam in Davening and V’al 
Hakol in Bentching. The special miracles of the Yo-
mim Tovim serve as a wakeup call to thank Hashem 
for everything. 

The Shlah Hakadosh says that the weeks of Sho-
vavim (an acronym for the weeks between Shemos 
and Mishpatim) are Mesugal for strengthening our 
Emuna. May this lesson on Emuna enhance the 
way we live our lives, view the events occurring 
around us, and see Nisei Hashem in every ‘ordi-
nary’ moment. 

Rabbi Gold is a member of the Kollel.

Parshas BO
By Rabbi Avrohom Gold

We have cited the contention of Maharach Ohr Zarua that songbirds 
kept in cages could be moved on Shabbos, based on the halachic prin-
ciple of yichud. 

The Rosh replies as  follows:
Although kli shemelachto l’issur can be moved l’tzorech gufo umeko-

mo, not all categories of muktzah are like that, as we know, pebbles on 
the ground could not be moved no matter how great the need because 
they do not have the status of “kli” at all. [i.e. muktzah machmas gufo]. 
Animals fall into this latter category. 

Regarding animals we have a more serious problem, the issur of using 
animals, which Chazal forbade across the board without differentiating 
between the type of animal. 

This reply of the Rosh is troubling. If we are correct in our under-
standing of Maharach Ohr Zarua, namely, that pre-designation should 
work for animals just as it works for other things, what was the Rosh 
attempting to prove from non-designated pebbles and the contrast to 
kli shemelechto l’issur? Some Achronim explain that because Chazal 
forbade using animals completely, this renders an animal completely 
useless and designation could not help – the animal would always re-
main like a pebble. This is supported by a close look at a Tosafos (Shab-
bos 45b) mentioned previously that compared animals to “grogros 
v’tzimukim” – items for which designation does not help! (Beitzah 26b, 
Mechaber 310:5, Mishnah Berurah 19).

Be that as it may, the opinion of the Rosh is clear, pets are muktzah. 
This is also the conclusion of a number of modern day Poskim1 including 
Rav Moshe Feinstein, as understood by the author of Sefer Tiltulei Shab-
bos, the Debricziner Rov (Be’er Moshe 2:28), Chacham Ovadiah Yosef 
zt”l (Yabia Omer O.C. 5:26) and lhblch”t, Rav Nissim Karelitz shlita (Chut 
Shani 37:1:1). 

On the other hand, Rav Shlomo Zalman Auerbach seems to have been 
of a different view. See Shulchan Shlomo 308:74:4 where he is mattir. 
[and see also Shmiras Shabbos K’hilchasa 18:13:62 and 27:27:96].

There is a very significant difference between the case of the Ma-
harach Ohr Zarua that the Rosh did not allow and some other types of 
pets. The permissible “use” of the bird is to sit in its cage and to look 
nice and sing beautifully. Perhaps, that was where the Rosh did not al-
low its tiltul as its tiltul is completely independent of its “use”, but a pet, 
like a dog or a cat etc. where its entire “purpose” is one of the tiltul – 
playing with it, touching it, etc. maybe even the Rosh would allow it. In 
fact, many of the aforementioned osrim use this very logic as (part of a) 
reason to allow tiltul of a seeing-eye dog – because that is the way one 
uses it. We might even argue that these types of animals are above the 
discussion of “designation” because this is what they are as opposed to 
merely being “used” for this purpose. Understandably this svara would 
not apply to all types of pets – things like fish, turtles or hamsters, etc. if 
they are not played with but mainly decorative, so to speak, would still 
be muktzah. Rabbi Krause shlita feels that even amongst dogs one must 
be mechalek between smaller lapdogs like a Chihuahua and other much 
bigger dogs that are kept more for companionship and guarding than 
for physical interaction. 

ENDNOTES
1 There is relatively very little written about this topic in the Achronim. Presumably, 

pets were once only in the houses of the very wealthy and not many questions were 
asked about them.
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